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Please Donate to Keep this Project
Going!

Please help this project continue so that Torah Or and
Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/L.earnChassidus to become
a monthly donor of $18.

With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Loving Hashem through Being Careful
with Mitzvos”

The beginning of Parshas Matos discusses the laws of nullifying vows,
including the particular laws of a father nullifying the vows of his
daughter. The verse states, as follows: (Bamidbar 30:5)

WX MEX] T NN AR VALY “And if her father will hear her
mP A —|b WM Mo by TOX VoW or her prohibition, which she

53; TOR™MWX  TOX" '731 T 53 placed on herself and her father
(n '71an'15) m D YD) will remain silent [and not nullify

the vow immediately], then all of
the vows and prohibitions that she
places on herself will be
effective.”

The Torah gives a father the ability to nullify his young daughter’s vows
or voluntary prohibitions. However, he can only annul them if he declares
them invalid immediately upon hearing them. If he does not say anything
on that day, until after the following night begins, then he loses the ability
to nullify her vows.
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2'BMBiD M Y 277 We need to understand the idea
of the “extra careful measures of
the Sages” in order to understand
the inner significance of a father’s
power to nullify his daughter’s
vows and prohibitions:

TINPRT Y2W LYNI DX NKY - We see that almost all of the
MY NMm N X5n  Talmud is full of the laws and
DYMOY DT R pim by Stringencies  that - the  Sages
T o 7w imposed, adding additional
'3]3?3‘?-”11“'-7 “boundaries and fences” to
protect us from transgressing the
commands in the Written Torah,

the Chumash.

Just like a fence prevents one from accidentally trespassing and entering
someone else’s property, so did the Sages establish extra careful measures,
called ‘fences,” to prevent us from accidentally entering into
transgressions of the Torah. For example, the Torah prohibits cooking,
eating or benefitting from a mixture of meat and milk. This Biblical
prohibition applies to kosher mammal meat and milk. However, in order
to guard us from accidental transgression, the Sages forbade the mixture
of bird meat with milk. This is so that we not confuse the two and
mistakenly come to eat animal meat with milk.

The question then arises; why do we need more stringencies and
precautions, as we see the Sages enacted from the later generations, from
the Talmud and onwards? If these precautions were so important, then why
did Moshe Rabeinu not establish them from the very beginning of the
Giving of the Torah? What changed as time went on that caused us to need
these additional stringencies?
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The idea will be understood
based on our Sages’ explanation
of the verse, (Shir Hashirim 1:2)
“Hashem should ‘kiss us with His
mouth’ (meaning He should use the
mouth to connect with us. This
refers to the act of saying words of
Torah, which connect us to
Hashem through our mouths),
because Your ‘love’ is better
than ‘wine.””

Our Sages comment, ‘The Jewish
People said to Hashem, “The
instructions of the Sages (referred
to in verse as ‘Your love’) are
sweeter to me than the ‘wine’ of
the Torah.”

The explanation of this cryptic
statement is as follows: The ‘wine
of the Torah’ refers to the inner
dimension and secrets of the
Torah, as our Sages said, “When
one drinks wine, his secrets come
out.” Thus, the ‘wine’ of the Torah
refers to the secrets of the Torah,
which can only be discovered
through prompting. The secrets of
Torah are likened to a person’s
secrets, which also require
prompting (such as drinking wine)
in order to become revealed.

Thus, the ‘instructions of the
Sages’ are sweeter to the Jewish
People than the secrets of the
Torah,

(X,mo Ay
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since, all of the “boundaries” and
stringencies instructed to us by
the Sages, and the moral
instructions which are found in
the Aggada’® and in the Pirkei
Avos (Ethics of the Fathers), are
all expressing the idea of a Great
Love from Hashem to us, like it
says, (Malachi 1:2) “Hashem says, ‘I
love you’ (the Jewish People),”
and because Hashem loves us, He
is extra observant of our behavior
and conduct.

For example, due to one’s love
for his son, he is particularly
strict with him, in order to
protect him from acting
inappropriately by making
“boundaries and fences” for him
not to cross. The father will do
whatever he can to encourage and
help his son to act properly, even if
it is seemingly against the will of
the son (since the son doesn’t
appreciate the consequences of his
own conduct), since he wants his
son to be totally free of any
inappropriate behavior.

Furthermore, he greatly desires
for his son to be very gracious
and intelligent, and therefore, he
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5 Aggada- Portions of the Talmud with stories, quotes and non-literal interpretations

of verses.

("DTRYDTPYN YA 230 Doty [ Ry <7 3790 B DY) ¢




XKW NP9 Yund i
MY TN MY nia mp
293 N2 193,y

A IN3IX O nann 92
WY pIPTA Rm ArOK
2T T 1Y ,0MH0 TP
27 Mgxn Niawnan inTin
17 2107 11N1917, 0T DU

7720 ™97 OMp) MIY

LESSONS IN LIKUTAY TORAH

pushes him to act kindly and to
learn diligently.

This is similar to the analogy of
pearls or other gems: The more
valuable they are, the more one
invests in guarding them,
employing multiple levels of
protection to assure their safety
and security.

So too, because of the great love
that Hashem has for us, He is
extra careful and stringent with
our behavior. He gives us the
“extra careful measures of the
Sages,” which are the part of the
Torah that expresses the Great
Love of Hashem for us by
protecting us with “boundaries
and fences.” They are there for
our benefit, to refine us so that
we will be spotless before
Hashem.

Now that we understand what the “extra careful measures of the Sages”
accomplish, we can understand why they are needed more in the times of
Exile than in the time of the Beis Hamikdash (The Holy Temple in

Jerusalem):

T wUTpRT MY AR
RIMIKT2 M0 M0

Now, in the time when the Beis
Hamikdash existed, it was
enough to fulfill the mitzvos, as
they are defined “by the Torah’s
definition,” without the extra
precautions from the Sages.
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This is because our spirit was
faithful to Hashem and we were
not drawn with strong ropes of
love for physical desires. It was,
therefore, easier to have the love
of Hashem firmly established in
the heart of every man, and to be
passionate in the service of
Hashem and the learning of His
Torah, even without these extra
careful measures of the Sages to
inspire a great love of Hashem.

However, with every successive
generation, there is a diminished
number of those who
wholeheartedly serve Hashem
with an intense and fiery love.

We have been, instead, ‘burned’
with the ‘foreign fire’ of love and
desire for physical things which is
foreign to the nature of a Jew.
These physical desires became so
overwhelming to us that we are
no longer able to serve Hashem
with love, unless we first awaken
a great love for Hashem through
fulfilling the ‘extra careful
measures of the Sages’ and their
stringencies in every detail:

We must fulfill these precautions
both with regard to ‘turning
away from wrong’ by fulfilling all
of the stringencies mentioned in
the Gemara and later rulings,

and with regard to ‘doing good’
by fulfilling the ethical guidance
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. "1 ‘7"' : *’ Avos. For example, it 1nstn1cf£s one
AWM IR AT DY LY _J“J; to have “a good eye,” meaning to
272 view his friend with a generous
eye, and not to think badly of his

friend in his heart.

™31 921" ,"110 29" 121 And, so too the other instructions in
Pirkei Avos, that one should have
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a ‘good heart’ and a ‘good
friend,’

All of these instructions teach us how to fulfill the Torah’s command to
“love your fellow as much as you love yourself” in the highest and most
complete manner. This transcends the bare minimum requirement of the
mitzvah, which someone might fulfill from just looking at the “Torah’s
definition” of loving your fellow.

(11 i 'IJJ'\\U"IB) J'-U'DW 11N And this is the idea behind what

WK TIOX] M7 DX TN yn‘m" is written, (Bamidbar 30:5-6) “And
MP) AR -[5 WM Awn)- 531 70X if her father heard her vow or her

prohibition which she placed on
k)

5}] PRIV TPK” '7:“ T '73 herself, and her father will remain
D'l’! 'IJ'IN AN XITOKY o '[WBJ

silent (and not nullify them right
-5y TOK-WK TM0K) 1T '73 WY away), then all of her vows and

RMIT 72 A7 M0 M 0P K2 WD) prohibitions which she places on
AT AR 9N ARIW,"TINK AN herself will be effective. However,
o T T 777 if her father removes (ie.,
nullifies) her vow on the day he
hears about it, then all of the vows
and prohibitions that she places on
herself will not be effective, and
Hashem will forgive her (if she
transgresses her vow without
knowing it was nullified) because
her father removed it.” We see
from this that specifically the
father is able to 1Dn-remove a
vow.

- 781 K17 72771A0X NIMAN 13 The deeper meaning behind this is
ingatlob) oy ‘73 - bu:n 1217311-1]-13 that due to the aspect of the

. - - ‘great love’ from Hashem to the
K7 '7N'1W npia -“UN oW Pl Jewish People, He (Hashem) nbn-
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,n‘lqwi?q DX removes (and, as the word 1917 is
' ~translated by Rabbi Yonasan ben
Uziel, this means Hashem
nullifies) all of the restrictions
and bonds of unholiness to which
the Jewish People are restricted

and bound.

2y DX 73 - "\NYY RN WAAN K™ It is necessary for this ‘great love’

nma - T9°TOXK Dn ' to come and release the Jewish

' T T3 People from their connection to

" * 7%  unholiness, since “a prisoner is

unable to free himself.” It is only

possible through the aspect of

the ‘great love’ from Hashem to

us, which is the idea of the
“father.”

Meaning that just as a father’s great love for his children compels him to
do everything in his power to encourage his children to follow the proper
path, so does Hashem’s love for us “compel” Him to give us the fullest
possible way to keep the Torah and the mitzvos. This allows us to fully
express our true love of Hashem. Just as the father of a girl is able to nullify
her vow since he cares about her and knows what is best for her, so too
can Hashem reverse and “nullify”” our bonds with unholiness and physical
desire through giving us some of His great love, which comes in the form
of the ‘extra careful measures of the Sages.” These measures are an
expression of Hashem’s deep and unlimited love for us.

The following is an explanation of the Tzemach Tzedek" (found in the text
of Likutay Torah) on the above statement of the Alter Rebbe, that the
connection of the person to unholiness is like being bound by an oath, and
the ‘great love’ of Hashem nullifies this bond, just as a father nullifies a
VOW.

B Even though generally the comments of the Tzemach Tzedek have been moved
to the Hebrew footnotes, due to the relative shortness of the maamar it was felt
necessary in this case to include this explanation to give a complete understanding
of the maamar.
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What is the idea of these
‘restrictions that the person is
restricted and bound by?’ We
can possibly explain this as a
reference to weakness of the
Divine soul, which is not strong
enough to leave its covering and
prison, referring to the coarseness
of the body and the animal soul,
as explained elsewhere.

There, it is also explained that
through the study of the Torah,
power and strength are given to
the Divine soul to nullify all of
these bonds to unholiness.

We can possibly explain that this
is the idea of nullifying vows on
Yom Kippur at the Kol Nidrei
service:

Through teshuva,
(repentance/return  to  Hashem)
which is the essential idea of Yom
Kippur, a revelation of Hashem is
drawn down and removes and
nullifies  these ‘bonds’ to
unholiness created by the animal
soul, just as the bonds of the vows
became nullified at the Kol Nidrei
service. And this allows the great
love that a Jew has for Hashem to
become revealed.
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197 ART"W 11V MI7 WY1 We can further explain the idea
71 21N 0 17 Sy xamy  that specifically the father can
T T * remove vows from his daughter,
based on what is written in the

Zohar,

K21 ,K3K 27 XDVIT KIN1A" 2} as  explained regarding the
NEIN TN 0T KTy concept that in order for there to be
TT T TP T g complete unity of Ze’eir Anpin
and Malchus,”® the union must
occur “at the time when she
(Malchus) receives from the
“house of the Father” (meaning
from Chochma), and not at the
time when she receives from “the
house of the Mother” (meaning
Bina).

In the verse (Bereshis 20:12) it says, X2 X K11 "2K™N2 MNAX T0XDN"
"ITYR 157N KN

“And besides, she is, in truth, my sister, my father’s daughter, though not
my mother’s daughter, and she became my wife.”

The simple meaning of the verse is that Avraham is explaining to
Avimelech, king of the Pelishtim, the reason he called Sara his sister, even
though she was really his wife. She was, indeed, related to him like a sister;
she was his father’s granddaughter and his own niece. However, this
relation was only from his father’s side. Sara’s father, Haran, was
Avraham’s half-brother, since they shared the same father but had
different mothers. Thus, Sara was related to him from his father’s side, as

(2 Tmy,'p §7) R NYID *

7 The six “emotive” attributes of Hashem in the spiritual world of Atzilus.
Meaning, the way that Hashem relates to us in a manner of reward and punishment
(kindness and severity), giving kindness to those who do good and punishing
those who do bad.

8 The aspect of how Hashem is actually involved in the creation and guiding of
the world. When these two types of attributes are united then then we actually see
in the physical world how Hashem is running everything and is part of His plan,
but when these two types of attributes of Hashem are not fully united, then
Hashem’s Divine Providence in everything becomes concealed.
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though she was his sister (even though she was actually his niece), but not
from his mother’s side.

The Zohar provides a mystical explanation of the verse. The Zohar says
that for Ze’eir Anpin and Malchus to become united like a husband and
wife (MK 12-111m1), it is not enough for them to receive from Bina 7X)
(mx-n2 XY. Rather, they need to receive from Chochma "MiX fMInX™01))
(X171 72XN2. This is the idea of saying ““at the time when they receive from
the house of the father-Chochma, and not at the time when they receive
from the house of the mother-Bina.”

']WDJ DYTm A7 DPNAn '3 This is so because from the
SNAONTXIVD  KIBANK" Ny aspect of Bina and Daas the

M vrin D WY Ty ability to “restrain the Sitra
-y TQ'?JTDETII:IU'[TJS_HTIH Achra (the side opposed to

holiness)” is drawn forth. This is
the idea of what it says in Pirkei
Avos that “vows are a fence
protecting a person so that he be
separate and removed from
indulging in worldly matters.”

- KJWN NOBANK" NPV 2K But, in order to “actually
NIt WHK K "KWY - wnn  transform spiritual darkness into

ey oo spiritual  light,”  this  cannot
T oAy M npnan happen from the aspect of Bina

r"T"’.l,’UD alone, since “from it [Bina]
judgements from  Hashem’s
Heavenly court are aroused
against the created beings for their
improper conduct.”

,HIS?’}J'HTQ;U nrnan N5N Only from the aspect of the
(211 nanp) "N THQDI:ITI"T Higher Level,. Chochma
o S ' " (Chochma of Atzilus), regarding
which it says, (Koheles 7:12) “And
Chochma [wisdom] will give life
to those who have it,” can there be
the nullification of the bonds to
unholiness (the opposite of life)
created by the animal soul.
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MM "oyndw w1l KIM This level of Chochma is a type
Byynyn of selfless dedication to Hashem,
""" beyond all logic and reason and
is, therefore, unaffected by the
animal soul’s draw to physicality.
It can even transform that pull into
a drive to connect to Hashem.

RKJIWO 797171 791 ANIW WM This is the idea that the father
X1y  (meaning the power of Chochma)
" " is able to nullify spiritual
darkness and transform it into
spiritual light.

DX NP1 DA WNITIIIAM  Specifically, from this aspect (of
(r 2 nnynp) "wkd mon g the father-Chochma) s dra(v;fln
s I * forth the ability for “her (the
LLANLES Y H‘?}JDL} 2 daughter mentgloned at the
beginning) to become married to
a man.” In a mystical sense, this
means that the ability for Ze’eir
Anpin to become united and fully
revealed in Malchus derives from
the father-Chochma, as described
above.

From the sequence of the verses we are discussing, it would appear that
the daughter’s marriage is connected to her father’s ability to nullify her
vows. In simple terms, this connection is as follows: Just as the girl’s father
can nullify her vows, so can her husband nullify her vows. However, in a
mystical sense, we are using the reference of the “daughter” to mean
Malchus of Atzilus, and the “father” to mean Chochma of Atzilus. The
verse is telling us that in order for Malchus to get “married” to her
“husband,” who is Ze’eir Anpin, she needs to first be connected to her
“father,” Chochma. This is due to the fact that the ability to affect a
complete union of Ze’eir Anpin and Malchus comes only from the power
of Chochma.

In other words: In order for one to develop their great love for Hashem
(Ze’eir Anpin) in a way that is expressed in the thoughts, speech and

(X TRPY) "IN 79IK XY ZINRT 91272 KD ¢
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actions of their daily life, one must first cultivate a completely selfless
dedication to Hashem (Chochma). This selfless dedication is developed

specifically through keeping and fulfilling the “extra careful measures of
the Sages,” who taught us how to be totally dedicated to Hashem.

T X AR YR’ v K
2 WM AY8Y5Y 0K WK F9K]
WK TEKD TR M) TN

" Dp? wR)Y oK
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However, now, we need to
understand the mystical meaning
of, “And if her father will hear
her vow or her prohibition that she
places on herself, and her father
will remain silent (and not nullify
them right away), then all of the
vows and prohibitions that she
places on herself will be effective.”

Meaning that specifically
through first “restraining” the
unholiness by restraining the
desires of the animal soul, which is
the purpose of a vow, (which is
intended to restrain a person from
indulgence), from this he will
subsequently come to an
experience of the revelation of
the level of “her father
(Chochma),” which causes that
“gpiritual darkness will be
transformed into spiritual light.”

***And this is also the meaning
of what is written, (Bamdibar 30:2)
“And Moshe spoke to the heads
of the tribes of the Children of
Israel saying, ‘This is the matter
that Hashem has commanded,’”
prior to teaching the
commandment that a father may
nullify his daughter’s vows, and a
husband may nullify his wife’s
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vows 1f done in the correct time
and manner.

What is the lesson in emphasizing that this particular mitzva was
transmitted through Moshe? All of the mitzvos were taught to us by
Moshe, so why point that out here, specifically?

"7 N1 MKY" T SYW  This is to teach us that through
‘7;:11 "1 Yy MW nrmany  Moshe “saying (to the heads of the
3970 7’53'7 trlbes). that this is the matter,

& * meaning from the aspect of
Moshe (who represents the level
of Chochma of Atzilus) the vows
can become nullified. From
Chochma (represented by Moshe)
comes the power for the Divine
soul to free itself from the “vows,”
ie. the bonds of the animal soul’s
passions.

nrma KT "nivea WRYY D) In addition, the idea of “heads of

127NN ,X21597-Xn1yn  the tribes” is that they represent

Tt L evievame  the “essential desire of the heart

’ (ﬂ‘?VD‘? W2 to connect to Hashem,” in a

manner of “great love for
Hashem,” as explained above.

In other words, by saying that it was Moshe who spoke to the heads of the
tribes about nullifying vows, the verse is hinting to us that from Chochma
- represented by Moshe - can someone reveal in themselves the true love
for Hashem, which is represented by the “heads of the tribes.” Mystically
speaking, the “heads of the tribes” means the highest part of the soul of the
Jewish people. Just as the head is the highest part of the body, so too, the
deep and essential love for Hashem in every Jew is the idea of the “heads
of the tribes.” This deep love - the Aeads of the tribes - is revealed through
Moshe - Chochma.
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Summary of the Maamar

What is the reason that in the generations after the destruction
of the Beis Hamikdash we find that the Sages established many
additional restrictions, beyond what the Torah demands? Why
did they instruct us to be extra careful in mitzvos, beyond the
letter of the Torah law?

Because, in the time of the Beis Hamikdash we experienced so
much revelation of Hashem that our animal souls were
naturally more refined. It was, therefore, much easier to reveal
our love for Hashem, even by just keeping the laws of the
Torah itself, without any extra measures. However, after the
destruction of the Beis Hamikdash, when our animal souls are
coarser and have a much stronger passion for physicality, it has
become more difficult to reveal our love for Hashem.
Therefore, in the time of Exile, the only way to overcome the
animal soul and reveal our love for Hashem is through keeping
the “extra careful measures of the Sages.”

How do the “extra careful measures of the Sages” help us
reveal a great love for Hashem?

Because, the motivating factor behind these “extra careful
measures” is the fact that Hashem has a great love for us. A
father who truly loves his son will push him to be careful in his
conduct, so that he should behave in the most refined manner
and attain wisdom and sensitivity etc. Similarly, because
Hashem loves us, He wants us to keep the Torah and mitzvos
in the most complete manner possible. That is the purpose of
the “extra careful measures of the Sages.” Since the motivation
behind these measures is Hashem’s great love for us, they have
the power to reveal the great love for Hashem which is hidden
within us. This is because our love for Hashem is a reflection
of His infinite love for us.

How does this tie into our parsha, Parshas Matos, in giving a
deeper understanding of the passage about a father nullifying
his daughter’s vows?

The mystical meaning of a father nullifying vows is that the
father represents Chochma, an entirely selfless dedication to
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Hashem, which transcends all reason and logic. This
dedication comes from the deepest part of the soul, and only
through this type of selfless dedication, which is expressed in
fulfilling the “extra careful measures of the Sages,” can one
remove the “vows and prohibitions” that they are bound to.

What are these “vows and prohibitions” a reference to? They
symbolize the fact that the animal soul feels “bound” to pursue
physical pleasure, while the Divine soul is stuck dealing with
the animal soul’s drives. This is just like someone who is bound
by an oath, and is, therefore, stuck dealing with the
consequences of the oath. By saying that the “father” nullifies
the “vows,” the verse is teaching us that through the
dedication to Hashem on a level of Chochma, by keeping
everything in Torah law, even every Rabbinic decree and
instruction, we will be able to remove the coarseness and
passion of the animal soul, which “binds” the Divine soul to
pursue its goals. Once those “bonds” to materiality are
“nullified” through the power of Chochma, then a Jew can
reveal his true love for Hashem.

Why does the Torah stress the fact that Moshe himself gave
over the command regarding annulling vows? Didn’t he give
over all of the commandments?

Since Moshe Rabeinu embodied the power of Chochma in its
most absolute state, the Torah emphasizes that this command
was taught by him, in order to help us receive the spiritual
power that Moshe - Chochma - gives us. Namely, the ability
to “nullify” the “bonds” of the animal soul, which stop us from
expressing our love Hashem. This is why there is special
emphasis on the fact that Moshe gave over this commandment.
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Lessons from the Maamar in the service of Hashem

Keeping every detail of halacha doesn’t just make us have
more fear of Hashem; it is what refines us and gives us the
ability to reveal our love for Hashem during davening.

Someone who really cares about himself, his children, his
family and friends, will encourage himself and others to act
in the most refined manner and pursue wisdom and
sensitivity.

Sometimes, we feel “bound” and obligated to listen to the
animal soul's demands for physical pleasure or other
foolish desires. We need to know that we have the power to
free ourselves from any of its demands by dedicating
ourselves more strongly to serving Hashem and revealing
Him in this world. When a person is busy learning Torah,
teaching, and spreading the knowledge and practice of
Torah and Mitzvos to every Jew he can, then there won’t be
any room left for the animal soul to convince us that he has
us “bound” to his wishes.

In order to receive this power to totally dedicate ourselves
to Hashem, we need to connect to the Moshe Rabeinu in our
generation, the Rebbe, who shows us what dedication to
Hashem is all about.
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Likutay Torah English translation project:

The original text of the maamarim with M 71 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the 7?13 770 VP project for helping
with the m7121 and punctuation, to see any Maamar from Torah Or/Likutay
Torah with m7P1 go to his website www.ChassidutBehirah.com, to R’
Baruch Katz for creating and managing the website, and Rabbi Yitzchok
Miller for editing.



http://www.chassidutbehirah.com/
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